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Abstract. Islam is the religion of peace and justice. The Islamic Shart‘ah is principally based upon the
benefit of the beings. Hence it is against class conflict and establishes fraternity and brotherhood in
the ranks of the Ummah. As such, the Law of Islam holds that initially and essentially, all beneficial
actions are legitimate, and all harmful ones are illegitimate. Justice is the fundamental principle
existing in every commandment of the Shari‘ah. That is why every rule of the Shari‘ah bears witness to
this generalisation when it considers human nature and its general weaknesses and basic needs. Justice
is central to all the teachings and legal commandments of Islam. This paper explores the meaning of
social justice. It analyses the fundamental ideals of Islam that can be considered to promote social
justice, especially in societies governed by the legal system of Islam. It offers a conceptual framework
primarily in light of the teachings of the Qur’an. It also discusses the peculiar characteristics of the
Shari‘ah in light of the Islamic Concept of the relationship between God, man, and the universe and
the concept of divine justice manifest at all levels of the universe.
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INTRODUCTION

Justice is central to all the teachings of Islam. The Islamic social justice
system is based upon three fundamental principles: freedom of conscience, equality
of human beings, and mutual sharing. These three elements can be explained by the
three basic principles of Tawhid (Affirmation of the Oneness of Allah), Unity of
mankind, and Unity of Universe—the three-dimensional relationship between God,
Man, and Universe. From the religious point of view, justice means that God has
given moral absolutes to govern human relationships and structures, which are
embodied in human rights, respect, equity, impartiality, and advocacy. These five
principles can be termed the components of religious-based social justice.

Islam's teachings serve as the foundation of the Islamic approach to social
justice, which attempts to instill fairness, equity, and compassion in society. The idea
that everyone is created equal in God's eyes, regardless of social standing, race, or
economic circumstances, is at the core of the Islamic worldview. Islamic teachings
strongly emphasise resolving inequality, defending human rights, and fostering a
sense of community. The Islamic approach to social justice is built on the
fundamental ideas and principles of the Unity of God, man, and the universe.

Isma‘ll Raji (Faraqi, 1921: 268,70) says that the Holy Qur'an teaches that
mankind is one nation. Therefore, all human beings irrespective of caste, colour or
race etc., are entitled to know the Truth; and no censorship or restriction may be
imposed by anyone.' There is no distinction between man and man on the basis of
nation or tribe:
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(Al-Qur’an, Al-Hujurat 49:13) a

O mankind! We created you from a single (pair) of a male and a female and made you
into nations and tribes that ye may know each other. Verity, the most honoured of you
in the sight of Allah is (he who is) the most righteous of you.

Ra’isuddin Khan says (Khan, 1992: 169): “In Islam, the difference between man
and man is not based on race, colour or sex but on merit, quality and righteousness.”>
Originally, every human being is honoured as one among the sons of Adam:

oo coge” ° f./,
(Al-Qur'an, Al-Isra’ 17:70) @3 & \...A; A3
“And indeed We have honoured the Sons of Adam”

Thus, all human beings are same in the Sight of Allah and there is no
discrimination against any person, group or nation; He being Just, has provided every

* Faragqi, Isma‘ll R. and Lois Lamaya. The Cultural Atlas of Islam, (Macmillan Pub. Co., 1921) pp.
268, 70.

2 Sherani, Ra’'isuddin Khan, Muhammad -The Greatest Law-Giver and an Epitome of Justice and
Compassion, in “Essays on Islam”, (Hamdard Foundation Karachi, 1992) p. 169.

AL-AFKAR: Journal for Islamic Studies 80 4 Vol. 6 No. 4 (2023)
https://al-afkar.com P-ISSN : 2614-4883; E-ISSN : 2614-4905



Nazir Ahmad Zargar
Islamic Approach to Social Justice: An Analytical Study

human being with equal opportunity to attain felicity in this world and in the world
hereafter:

VWW’JJS&WW 5 o) 3 2i8ig s Y 8 AR

(Al-Qur’an, Al—Isra 17.70)
And We have carried them on a land and sea, and have provided them with At-Tayyibat
(lawful good things), and have preferred them above many of those whom We have
created with a marked preferment.

(Al-Quran, Al-Kahf 18:20) J55eld £l 055 3addd s 305 285 e 1 JB9

And say” “The truth is from your Lord.” Then whosoever wills, let him believe; and
whosoever wills, let him disbelieve.

Islam strongly emphasises the inherent worth and dignity of every human
being. The Holy Qur'an emphasises the fundamental equality of all humans by
asserting that all humans were created from a single soul. Within the Islamic
paradigm, social justice and fair treatment are based on this equality. Islamic Shari‘ah
strongly emphasizes the significance of fairness and equity.

The Holy Prophet Muhammad's life and teachings serve as a role model for
social justice in Islam. He is an excellent example of social justice because he cares for
the underprivileged, emphasises helping widows and orphans, and attention to
labourers' and workers' rights. Islam opposes all forms of exploitation, including
economic exploitation, oppression, and the unfair treatment of weaker individuals or
groups.

Islam encourages kindness, compassion, and empathy toward others. These
characteristics are essential for promoting a fair and peaceful society where people
care for one another. The divine attributes Rahman (the Compassionate) and Rahim
(the Merciful) imply that Allah is Oft-Forgiving, protecting His creatures, and in the
words of ‘Abdullah Yasuf ‘Ali (‘Ali, 1413H: 19) “preserving them, guiding them, and
leading them to clear light and higher life.”3 The word Rahman expresses Allah’s love
to man therefore, Allah’s relation to man is the relation par excellence of love,
sympathy, concern, solicitude, compassion, and mercy (Daryabadi, 1994: 2).”4 Both
words, Rahman and Rahim, are derived from Rahmah, ‘which signifies tenderness,
requiring the exercise of beneficence and thus comprising the idea of love and mercy.’
While the Rahman denotes Allah’s general tenderness towards all His creatures,
Rahim denotes His tenderness towards His worshippers.>

Definitions and Meanings

Justice means fairness, equity, the quality of being just, and the exercise of
authority to maintain right. Doing justice to someone means treating someone fairly
or appropriately; show due appreciation. Doing oneself justice means doing it to the

3 ‘Ali, Abdullah Yasuf, English Translation of the Meanings of the Holy Qur’an (Madinah
Munawwarah, 1413H.) Ex. n. 19.

4 Daryabadji, Tafsir al-Qur’an, vol. 1 (Mu’assisah al-Sahafa wa al-Nashr, 1994) p.2

5 Ibid, p. 3.
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best of one's ability. Poetical justice means nature's retribution, as shown in a poem
or other piece of writing (Trumble, 1996: 96).°

Arabic has three synonyms for justice: al-‘Adl, al-Qist, and al-Insaf. All three
words, according to al-Mu'jam al-Wasit, have the same meaning (Mustafa, 1960: 588,
743)”7

Al-Qist means al-‘Adl (Mustafa, 1960: 73).8 It also means Al-Insaf, which in turn
means giving somebody his due and taking away from him what does not belong to
him (Mustafa, 1960: 588).9 Ansfa al-Shay'a or Intasafa means 'Adala, i.e.,' he did
justice.' Intasafa fulanan: 'Amalahu bi al-‘Adl means 'he treated him with justice.'
Ansafa fulanan min fulanin: Istanfa laht haqqaht minhu, meaning to make somebody
render to the other his due. Rajulun nasf, Imra’atun nasf, Rijalun nasf: min awsatin al-
nas meaning moderate people (Mustafa, 1960: 926,27).%° It also implies equity, and in
ethics, it amounts to impartiality, objectivity, and integrity; in short, a complete
ethical code of the activity of the man of learning (Quraishi, 1995: 132)."

One of the derivatives of al-‘Adl is al-I'tidal meaning moderation. ‘Addal al-
mikyal wa al-mizan means 'he did justice in measuring and weighing.' I'tadala means
'he brought about equilibrium (between two conditions).'Another related word is
Wast, defined as middle (Keranwi, 1990: 772)* and 'justly balanced,' sober, free of all
extravagances, and intermediate (Ali, 1413H: 143).3 Furthermore, in hadith, it is
related to 'Adl (Zaman and Zaman, 1983: 717,18 ). It also means the best thing (Shafi,
1991: 390).5 It implies that there is a relation between 'Adl and Ihsan. In hadith, Thsan
has been used to include worshipping Allah as though one is seeing Him, and while
one sees Him not, yet truly, He sees him (Nawawiyy, 1984: 30).16

Ihsan has a great religious significance, and giving it a single meaning is
inadequate. It has, therefore, variously interpreted as: "right action," "goodness,"
"charity," and "sincerity." Its root (HSN) also means "to master or to be proficient at
(Nawawiyy, 1984: 30)."7

Thus 'Adl comes out to be a good and commendable action or quality based
upon the sincerity to Allah and all His servants. When applied to governance, al-‘AdI
means the justice of the ruler between people. Al-‘AdI also means al-I'tidal referring

¢ Trumble, Judy Pearsall and Bill, The Oxford English Reference Dictionary (Oxford University
Press, 1996).

7 Mustafa Ibrahim, al-Mu‘jam al-Wasit (Matba‘ Misr, 1960) pp. 588, 743

8 Ibid., p. 743

9 Ibid., p. 588

' Ibid, pp. 926, 27

" Quraishi, H.U., Lent J. Van, The Encyclopaedia of Islam, Glossary and Index to Technical Terms
(Brill, 1995) p.132

2 Keranwi, Wahid al-Zaman, al-Qamas al-Jadid, (Idarah Islamiyat, 1990) p.772

3 ‘Ali, Abdullah Yasuf, English Translation of the Meanings of the Holy Qur‘an (Madinah
Munawwarah, 1413H.) Ex. Note. 143

4 Badi‘al-Zaman and Wahid al-Zaman, Ja'izah al-Sha’'wudhi Sharh al-Tirmidhi, vol.a (I‘tigad
Publishig House, 1883) pp. 717-18

5 Shafi, Mufti Muhammad, Ma‘arif al-Qur’an, vol. 5 (Maktabah Deoband, 1991) p.390

6 Nawawi, Imam, al-Arba‘in al-Nawawiyyah, Eng. Tr. Denys Johnson-Davies and Ezzeddin
Ibrahim, vol.2 (International Islamic Federation of Students Organisations, 1984) p.30

7 [bidem
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to moderate, between two extremes. Because of this, some Mufassirtn say that 'Adl is
when one's inner intention and outer actions are same (Shafi, 1991: 389).*® To Ibn'
Arabi al’Adl means equity (Shafi, 1991: 389).% ‘Adl has then many aspects:

One, 'Adl between man's self and his God, means a man should always obey
Allah's commandments.

Two, that man should do justice to himself by avoiding all such actions and things
that may destroy his life, spiritual and physical. Here al-‘Adl and al-Sabr (patience)
are related to each other.

Three, one should do 'Adl between himself and the rest of the Creation. In this,
he should not cause any harm to others and should behave towards the whole
Creation with love and sincerity (Shafi, 1991: 389).2° Imam Razi says al-‘Adl means
I'tidal (moderation) of belief, action, and morality (Shafi, 1991: 389).*

Imam Qurtabi says that al-‘Adl means doing all hasanah (commendable and
excellent) actions and refraining from all sayyi'ah (bad) things (Shafi, 1991: 390).2% In
Mu'tazilli doctrine al-‘Adl means the Justice of God and constitutes one of the five
fundamental Mu'tazilli dogmas (Quraishi, 1995: 5).23 In public Law, 'Adl is one of the
principal conditions for carrying out public functions, and in private Law, it is a
principal condition of a witness for bringing evidence (Quraishi, 1995: 5).24 An 'Adil is
one who is just. In Law, it is a person of good morals. In the olden days, the notaries
in the judicial administration were called 'Udil (singular: ‘Adil) (Quraishi, 1995: 5).%5

The Opposite of 'Adl is Zulm which means misplacing a thing (Wortabet, n.d.:
247).2% zalama: zalman wa zulman wa mazlimatan means 'to misuse,' 'to act wrongly.'
Zalamaht: 'to wrong,' 'to act tyrannically, towards somebody.' With other derivatives,
it becomes 'to misplace,’ 'to deprive somebody of his rights; Zalim means an
oppressor, a tyrant, and Zulmatun means obscurity, darkness (Hava, 1990: 246, 47).7
Thus all wrongdoings are Zulm.

From the religious point of view, justice means that God has given moral
absolutes to govern human relationships and structures, which are embodied in
human rights, respect, equity, impartiality, and advocacy. These five principles can
be termed the components of religious-based social justice (Cox, 2000: 87).28

18 Shafi, op.cit., p.389

Y [dem

20 [dem

2 [bid, p.390

2 Jdem

3 Quraisli, op.cit., p.5

24 Jdem. However, in Islamic Shari‘ah there is no such division of private law and public law.

25 [dem

26 Wortabet, John and Poter Harwey, Wortabet’s Pocket Dictionary (Maktabah Lebanon, n.d.)
pP-247

*7 Hava, J.G., al-Fard’id al-Durriyyah fi al-Lugah al-‘Arabiyyah wa al-Injiliziyyah (Cosmo
Publications, 1990) p.446-47

28 Cox, F. Brian, Reconciliation Based Seminar, The Gandhian Edition, (Santa Barbara, 2000) p.87
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Human Rights
Fundamental human rights save humanity from oppression and suppression

and ensure justice for all. The fundamental rights of each social member play a
conspicuous role in building peace and happiness in a society. Most of the time,
chaos, restlessness, and inquietude appear in the community due to the absence of
fulfilling the fundamental rights of social members. Islam, therefore, attached too
much importance to fulfilling the fundamental rights of social members (Hassan
2023:3).%
The scope of human rights includes:

e Freedom of religion

o Freedom of thought, expression, and speech

o Freedom of life

e Freedom of ownership and use of blessings of life

e Freedom from terror, torture, and abuse

e Freedom to develop human potential

e Freedom of movement

o Freedom to enjoy social services (Jafari, 1999: xxiii, 247).3°

Respect

Respect means guarding the dignity of all people in our attitudes, words,
actions, and structures. At the heart of injustice is a lack of respect for people,
property, or the environment (Cox, 2000: 87).3

Equity

Equity means equality of opportunity but cannot guarantee equality of
outcome (Cox, 2000: 87).3> Three things are opposite to equity and, therefore, betray
the standard of justice: Oppression, exploitation, and tyranny. Oppression means an
inequitable distribution of burden/suffering; exploitation means an inequitable
distribution of resources and opportunity, and tyranny means an inequitable
distribution of Power (Cox, 2000: 87).33

Impartiality

29 Mahmudul Hassan (2023) “Ensuring Peace in Society: An Islamic Perspective”.,al-Afkar,
Journal For Islamic Studies, 6(2), p.3. doi: 10.31943/afkarjournal.v6i2.444

3° Jafari, Ayatullah Ustad Muhammad Taqi, Universal Human Rights, Eng. Tr. Translation and
publication Department Culture and Relations, (Tehran, 1999) pp. xxiii, 247

3t Cox, F. Brian, loc.cit.

32 [dem. Equity or equality of opportunity is different from similarity which is being used by
modern feminists and orientalists as a slogan in their campaign to project Islam as perpetrator of
injustice against women. Islam recognizes both man and woman as human beings and gives them
freedom to enjoy equal opportunities to play their respective roles in this world and, more importantly
to strive for approaching God for their salvation in the Hereafter.

33 [dem
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The opposite of impartiality is favouritism which involves showing partiality
towards a person, group, or nation. It assumes discrimination against another person,
group, or nation (Cox, 2000: 87).34

Advocacy

It involves protecting the most vulnerable elements of society by moving from
practicing justice to actively promoting justice for them (Cox, 2000: 87).35 In Islam,
‘Adl (justice) assumes a central place. It is one of the fundamental principles of Islamic
thought and practice. The following principle held by the Muslims unanimously
testifies to this:
And we love the people who are Just and trustworthy and hate those who are unjust and
betray their trust (al-Tahawi, 1993: 546).3°

The Islamic social justice system is based upon three fundamental principles:
freedom of conscience, equality of human beings, and mutual sharing (Qutb, 198u:
97).37 These three elements can be explained by the three basic principles of Tawhid
(Affirmation of the Oneness of God), Unity of humankind, and Unity of the
Universe—the three-dimensional relationship between God, Man, and Universe.

Tawhid

God is One, the infinitely Merciful and absolutely Just. He is Justice in Himself.
He is the source of all good; all blessings and bounties come from Him. He has power
over all things. The Qur’an testifies:

SR A SR sy Gap sdedt 23 S

(Al-Qur’an, Al-Hashr 59:23)

“(He is Allah, than whom there is no other God)—The Sovereign Lord, the Holy One,

Peace, the Keeper, the Keeper of Faith, the Guardian, the Majestic, the Compeller, the
Superb. (59:23)

(Al-Mu’'minin 23:88)4ke 4% 'gj };ﬁ 385

He Protecteth, while against Him there is no protection.
‘Ja 4 N W 2 ‘/ P 2.9 }a P ° .@ 7 %
(Al-Qur'an, Al-Mulk 67:1) 2@ ¢ e stk" 329, SULJ! ok 450\ .‘-S‘;o

Blessed be He in whose hands is Dominion and He over all things hath Power.
Explaining the above Ayah, ‘Abdullah Yasuf ‘Ali writes: "...We recognize and
proclai
m His beneficence to us; for all increase and happiness is through Him, "in His
hands" — in the hands of Him who also holds Dominion or Power. In our human
affairs, we sometimes see the separation of Dominion or Power from Goodness or

34 Idem

35 [dem

36 Tahawi, Imam, ‘Agidah al-Tahawiyyah (Berut, 1993) p.546

37 Qutb, Sayyid, Islam Main ‘Adl Ijtima‘t, Urdu Tr. Najatullah Siddiqi (Markazi Maktabah Islami,
1981) p. 97
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Beneficence: in the divine nature, we recognize that there is no separation or
antithesis (Al1, 1413H: 5554).73%

Allah is the Cherisher and Sustainer of the worlds (Qur’an, 1:2). Therefore, He
cares for all the worlds He has created (Al1, 1413H: 20) .39 He guides (Qur’an, 24:35) His
creatures, protects them, preserves them, and leads them to clear light and higher
life.

Thus, all Praise is due to Him (Qur’an, 1:1). Moreover, it is the demand of justice
that He alone must be praised. At the same time, the quality of thanksgiving is inborn
in man to the highest degree compared to other creatures. That implies 'AdI (justice)
is the original proofin favour of Tawhid (Islahi, 1990: 50, 51).4° That is why shirk, which
accepts anything other than the True God deserving of man's gratitude and worship,
has been termed in the Qur'an as Zulm' Azim (greatest injustice):

(Al-Qur’an, Lugman 31:13) {;.Aa.; ;:Gaj .‘3}:}3\ :Jl

False worship is indeed the highest wrongdoing.

The concept of Tawhid is an axiomatic precognition in man, and his latent
faculties are enough to teach him the distinction between good and evil, between
Tawhid and Shirk (Islahi, 1990: 92).# That is why Allah, in order to justify his 'Adl,
punishes those who are unmindful of Him and reminds us of the primordial covenant
He has taken from all:

2 ﬂww ! /5/ /’/./i/
6 385 STl kil B (45T 455 il o 31 T G 2l B g
4T wj‘_‘m ﬂmm usmu;m”:%wwbmJé
”\Jwt:hﬂphﬁAiﬁLéﬁ}J%JJu‘“ﬁu

(Al-Qur’an, Al-A‘raf 7:172-73)
When thy Lord drew forth from the children of Adam-from their loins-their
descendants, and made them testify concerning themselves, (saying): "Am I not your
Lord (Who cherishes and sustains you)?" — They said: "Yea! We do testify!" (This), lest
Ye should say on the day of Judgment: "Of this, we were never mindful": Or lest ye should
say: "Our fathers before us took false gods, but we are (their) descendants after them:
wilt thou then destroy us because of the deeds of men who followed falsehood.

L.

In the light of this covenant “there is, therefore, no excuse for any individual
to say, either (1) that he was unmindful, or (2) that he should not be punished for the
sins of his fathers, because his punishment (if any) comes from his personal
responsibility and is for his own rejection of faith and the higher spiritual influences
(Alf, 1413H: 1148).74*

38 ‘Ali, A.Y., op.cit., Ex. Note, 5554

39 Ibid, Ex. Note, 20

40 Islahi, Amin Ahsan, Haqigati Tawhid, (Markazi Maktabah Islami, 1990) pp. 50,51
4 1bid, p. 92

42 ‘Al A. Y. op.cit., Ex. Note 1148
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Bringing forth the difference between Tawhid and Shirk, Allah calls the
polytheists towards Tawhid on the basis of justice:

Y s Gl Adp JB 58 3Ry coh B suds ¥ ASOTTALST a5 s i iy

wdind bipw Je 3h5. JAdy 5 0550 5h a8 B

(Al-Qur’an, Al-Nahl 16:76)

"Allah sets forth (another) parable of two men: one dumb, with no power of any sort; a
wearisome burden is he to his master; whichever way he directs him; he brings no good.
Is such a man equal with one who commands justice and is on a straight way?" (16:76)

The first man, with all his weaknesses, is harmful instead of bringing any good;
such is an idol (literal and metaphorical) when taken as a false god. The other man
who is just and righteous; not only his commands but his deeds also are on the path
of justice and righteousness. Such are the qualities of Allah (Ali, 1413H: 5178).43 The
polytheists are unjust; they commit great Zulm by not recognizing any difference
between their Creator and their artificial, helpless gods. "They are (also) guilty of
gross ingratitude in forgetting that the source of goodness and power is Allah, to
Whom alone they owe all the gifts they enjoy in life (Al1, 1413H: )."44

Islam, therefore, frees the human conscience from feeling grateful to false
gods. He is One and the True God, so everybody must worship him. No one has,
therefore, any authority on the other.

(Al-Qur'an, Al-Ra‘'d 1316) &) =101 385 oo b S I A
Say: Allah is the Creator of all things, and He is the One, the Almighty.

Even the Messengers of God claim no divinity; they are all human beings and,
therefore, not to be worshipped (Qutb 1981 01-93).45

& 035 5 3 15t 13558 il J3ks 7 85 Sy SO d i oyl B8

Vgads O gfu ¥3d LO3AE (wfu:j LSy Ggadad (..Jt.c o-:::;::e&:g \335:5.;5
- &

Oyakend a1 3 G &0y W40 031 G015 KLl

(Al-Qur’an, Alu ‘Imran 3:79-80)
It is not (possible) that a man, to whom is given the Book and Wisdom and the Prophetic
Office, should say to people: "Be ye my worshippers rather than Allah's." On the
contrary (he would say): "Be ye worshippers of Him (Who is truly the Cherisher of all)
for ye have taught the Book, and ye have studied it earnestly.” Nor would be instructing
you to take angels and prophets for lords and patrons, what! Would be bid you to
unbelief after ye have bowed your will (to Allah in Islam)?

43 Ibid, Ex. Note. 2108
44 [bid, Ex. Note. 2109

45 Qutub, op.cit., p. 91-93.
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Shirk is, therefore, against man's nature and conscience. It makes him a slave
of enslaved people, and thus injustice takes place (Qutb, 1981: 97).4

Allah has no special relationship with any people. His ‘Adl demands that there
should be no discrimination among people. Even His messengers cannot escape His
wrath if (at all) they commlt any 1n)ust1ce

{:’AJWSuMyg ( el a3 g8 & b i 5 J.«.,u\‘sJu\Suj
(Al-Qur’an, Alu-Imran 3:161) d}o-uﬂ,{ Y

No prophet could (ever) act dishonestly; if any person acts dishonestly, he shall, on the
day of judgment, restore what he misappropriated; then shall every soul receive its due
whatever it earned, and none shall be dealt with unjustly.

Allah's Tawhid demands that He is the Supreme Sovereign. Thus, Allah is the
Highest authority; in Him rests the authority of legislation:

(Al-Qur’an, Yasuf 12:40) “\ »U\ J: 9] 7§\ ‘3.\.&4 NI \ 4» ‘J! (,SJ-\ K]

The Command is for none but Allah: He hath commanded that ye worshlp none but
Him: that is the right religion.

(Al-Qur’an, Al-A‘raf 7:3) 9Uj\ Aaj: RS \yu...’ ‘}’j ('.Q” g ('S.J\ Jj\ f 5a “\

Follow (O men!) the revelation given unto you from your Lord, and follow not, as friends
or protectors, other than Him.

(Al-Qur’an, Al-Ma’idah 5:44) Ujjﬂg‘ (,.a q,.jju 4”\ JJ_,‘ [y ('Qsl 2 240

And whosoever does not judge by what Allah has revealed, such are the Kafirun (l.e.,
disbelievers—of a lesser degree as they do not act on Allah's Laws).

Allah's Tawhid and His Hakimiyyah (Sovereignty) are inseparable. Belief in the
Unity and Sovereignty of Allah is the foundation of the social and moral systems of
Islam. Thus, He is the real Law-giver, and His Law cares for all. Allah has laid down
the absolute rules that govern the universe.

_9 < £ P _ ok 9 s
(Al-Qur'an, Al-Sajdah 32:5)2) ¥ 3} sl G 23 535
He rules (all) affairs from the heavens to the earth.

The rules governing man’s life constitute the Shari‘ah. He has also set up the
Balance—the absolute standard of justice. The Qur’an testifies:

46 Tbid, p.97
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(Al-Qur’an, Al-Rahman 55:7-9) «/J‘};«)j\

And the firmament has He raised high, and He has set up the Balance (of Justice), in
order that ye may not transgress (due) Balance. So, establish weight with justice and
fall not short in the Balance.

‘Abdullah Yasuf ‘Ali, taking these Ayat both literally and figuratively, writes:
"A man should be honest and straight in every daily matter, such as weighing out
things which he is selling: and he should be straight, just and honest, in all the highest
dealings, not only with other people but with himself and in his obedience to Allah's
Law. Not many do either the one or the other when they have an opportunity for
deceit. Justice is the central virtue, and the avoidance of both excess and defect in
conduct keeps the human world balanced just as the heavenly world is balanced by
mathematical order (Al1, 1413H: 5178)."47
The Shari‘ah frequently called the Balance in the Holy Qur'an, is the
foundation on which the Absolute Justice of God is based. Allah's Oneness demands
that divine guidance must be for all; it must be the property of humanity. That is what
Islam claims: the Truth is one just as God is one — all the Messengers of Allah
proclaimed the same Truth. Hence after mentioning about many Messengers like
Misa, Haran, Ibrahim, Lat, Ishaq, Ya‘qub, Nuh, Dawtd, Sulayman, Ayytb, Isma‘il,
Dhul Kifl, Dhunniin, Zakariyya and ‘Isa, He says:
3 wio% Jo
(Al-Qur’an, Al-‘Anbiya 21:92) d}»\.&\ﬁ (.S.u) Gl 8>y da
Verily, this Ummah of yours is a single Ummah, and I am your Lord and Cherisher.
Therefore serve Me (and no other).

Unity of Mankind

This indicates that humanity is one nation. Thus, the whole discussion leads
us to the inference that all human beings irrespective of caste, colour, race, etc., are
entitled to know the Truth; and anyone may impose no censorship or restriction (al-
Faragqi, 1921: 268,70).48 This fact is well unveiled by the Holy Qur’an when Allah makes
no distinction between man and man on the basis of nation and/ or tribe:

wwvﬁﬂ;\ 51e i3y T35 b}x.a ,i..lpj A ;Jdn als 6y T @l

- A /0;

(Al-Qur'an, Al-Hujurat 49:13)  aw&!

O mankind! We created you from a single (pair) of a male and a female and made you
into nations and tribes that ye may know each other. Verily the most honoured of you
in the sight of Allah is (he who is) the most righteous of you.

47 1bid, Ex. n. 5178
4 Faraqi al, Isma‘Tl R. and Lois Lamaya. The Cultural Atlas of Islam, (Macmillan Pub. Co., 1921)
pp- 268, 70.
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"In Islam, the difference between man and man is not based on race, colour or
sex but on merit, quality, and righteousness (Sherani, 1992:169)."4° Initially, every
human being is honoured as one among the sons of Adam:

(Al-Qur’an, Al-Isra’ 17:70) (‘J\ ;Mj

And indeed We have honoured the Sons of Adam.

Thus, all human beings are same in the Sight of Allah and there is no
discrimination against any person, group or nation; He being Just, has provided every
human being with equal opportunity to attain salvation in this world and in the world
hereafter:

;".c'f. f:/’~ ° /a}“" /Wc/""/// °/°/w/° 'o}‘.o///
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(Al-Qur’an, Al-Isra’ 17:70)

And We have carried them on a land and sea, and have provided them with At-Tayyibat

(lawful good things), and have preferred them above many of those whom We have
created with a marked preferment.

(Al-Qur’an, Al-Kahf 18:29) 3&;@ Zi» uﬁj u.n 9L~o U’d ('g.o RS 3;\ ‘-/}33

mom

And say” "The truth is from your Lord." Then whosoever wills, let him believe; and
whosoever wills, let him disbelieve.

Unity of the Universe

The Creation points to the unity of purpose and design (‘Ali, 1413H:167).5°
Everything in the Universe belongs to Allah (3:109), and He alone has the Power to
command (7:54). He governs the Universe, and the whole Creation is devoutly
obedient to Him (30:26) He has laid down absolute rules (Law) that govern the
Universe. This Law is termed Firatullah or Qantn al-Fitrat or Allah's Sunnah (Divine
norm) and works on the principle of cause and effect. Therefore, there is no change
or turning off in this Law:

(Al-Qur’an, Fatir 35:43)3@} ) an .\51 LJ/ LRV 4»\ W»J ..Ls‘- U‘U
So no change will you find in Allah’s Sunnah (way ofdeahng), and no turning off will
you find in Allah’s Sunnah (way of dealing).

The whole system of the universe is in His Hands:
- P 2 o8 b &
Coaad i 41 e WSl O TG 05 955 01 o3y copdndt BE A &y
(Al-Qur’an, Fatir 35:41)

49 Sherani, Raisuddin Khan, “Muhammad-The Greatest Law-Giver and an Epitome of Justice and
Compassion”, in Essays on Islam, (Hamdard Foundation Karachi, 1992) p. 169
5 AY. Ali, op.cit., Ex. n. 167
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"Verily! Allah grasps the heavens and the earth lest they should move away from their
places, and if they were to move away from their places, there is not one that could grasp
them after Him.

It is also in a hadith narrated by Abti Hurayrah that he heard Allah's Messenger
saying:

"(On the Day of Resurrection) Allah will grasp the whole planet of the earth (by His
Hand), and roll all the heavens up with His Right Hand, and then He will say, "I and the
Kind; where are the kings of the earth? (Bukhart, 336)""

Allah runs the affairs of the universe with justice and compassion. In the vast
diversity, we find that the design of the universe is the same; its purpose is also one—
it leads us to Allah, which is the purpose behind the creation. Thus, man and the
universe walk hand in glove on the same path so far as the design and purpose of their
creation is concerned. The following Qur’anic Ayah very beautifully describes the
unity of design and purpose behind the creation of the universe and its correlation
with that of man:

B ES RO g ARES oy 6. 2 stz 53 140 35 o u}«d‘&l.;
&z}’ﬂ\;};&&ﬁi{@ ',J.Gagi,‘ij(..aupr 5»\” ajza FSERCRTERT \vgju\fu
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(Al-Qur’an, Al-Naml 27:60—64)

One who has created the heavens and the earth, and who sends you down rain

from the sky? Yea, with it, We cause to grow well-planted orchards full of beauty and
delight: it is not in your Power to cause the growth of the trees in them. (Can there be
another) god besides Allah? Nay, they are a people who swerve from justice. Or, who
has made the earth firm to live in; made rivers in its midst; set thereon mountains
immovable; and made a separating bar between the two seas (can thereby another) god
besides Allah? Nay, most of them know not. Or, who listens to the distressed when he
calls on Him, and who relieves his suffering and makes you (Mankind) inheritors of the
earth? (Can there be another) god besides Allah? Little it is that ye heed! Or, who guides
you through the depths of darkness on land and sea, and who sends the winds as heralds
of glad tidings, going before His Mercy? (Can there be another) god besides Allah? —
High is Allah above what they associate with Him! Or, who originates Creation, then

5' Bukhari, Muhammad bin Isma‘l al, Sahih al-Bukhari, Hadith No. 336
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repeats it, and who gives you sustenance from heaven and earth? (Can there be another)
god besides Allah? Say, "Bring forth your arqgument, if ye are telling the truth!

The above Ayah makes us understand that "The order, beauty, and grandeur
of the Universe are appealed to. They show a unity of design and purpose. How can
unjust, ignorant, foolish, heedless, false men think of a multiplicity of gods, or any
god, besides the One True God? (Ali, 1413H: 3293)"5>

The Ayat metioned above show that the whole universe is witness to Allah's
Tawhid and Hakimiyyah (Sovereignty); therefore, those who fail to understand this
universal reality and worship artificial gods are unjust. Also, those who say that the
universe has no purpose and none governs it commit grave injustice to the universe
itself as every creation points to but one Reality — The Oneness of the Creator, unity
of creation, and unity of man as the supreme being in the whole creation.

Allah governs the whole Universe on the pattern of justice. Since He is Most
Gracious, Most Compassionate, and Merciful, and He watches over all things in the
universe (Qur’an, 67:19), His Law is also the Law of Justice.

CONCLUSION

The Islamic perspective on social justice is firmly based on the ideals of
fairness, compassion, and equality. It demands the equitable distribution of wealth,
upholding of human rights, and putting an end to exploitation. Muslims are urged to
actively participate in the creation of a just and equitable society by charitable deeds,
moral business conduct, and advocacy for the disadvantaged. In the wors of ‘Abdullah
Y'Ali (‘Ali, 1413H: 2127): “Justice is a comprehensive term, and may include all the
virtues of cold philosophy. But religion asks for something warmer and more human,
the doing of good deeds even where perhaps they are not strictly demanded by justice,
such as returning good for ill, or obliging those who in worldly language “have no
claim” on you; and of course a fortiori the fulfilling of the claims of those whose claims
are recognized in social life. Similarly, the opposites are to be avoided; everything that
is recognized as shameful, and everything that is really unjust, and any inward
rebellion against Allah’s Law or our own conscience in its most sensitive form.”s3
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